HUMA1850 The Bible and Modern Contexts

Mar. 18: Still More Jesuses ~ Apocryphal Gospels (Tony B)
Read for today: Burke, “Lost Gospels–Lost No More”; Infancy Gospel of Thomas, Gospel of Thomas; Gospel of Mary, Gospel of Philip (included in today’s lecture notes).
Tutorial Preparation: Select one of the gospels assigned for today’s readings (Infancy Gospel of Thomas, Gospel of Thomas, or Gospel of Mary). These texts were not included in the New Testament, presumably because their portrayal of Jesus is not consistent with other New Testament texts. What do you find in your selected text that is different from what we find in the New Testament gospels? What is similar?
** reflection paper due today **
1. What do we mean by “Apocrypha”?

· “apokryphos” = secret, hidden, esoteric

· from time of Irenaeus (ca. 180) onwards becomes pejorative (=forged, false)

· “canon” = standard, rule; “canonical” vs. “non-canonical”

· for some early writers “apocrypha” are texts that are not authoritative but can be read in private

· Old Testament Apocrypha vs. New Testament Apocrypha

2. Where do the Apocrypha come from?

· the Septuagint and “Testimonia” as Christian scripture

· first Christian-only scripture likely the letters of Paul

· 2 Peter (composed ca. 125) mentions Paul’s letters as “scripture”

· multiple gospels as a problem; solutions:

· Tatian’s Diatessaron (a gospel harmony)

· Marcion’s Gospel (Luke only)

· Irenaeus of Lyons (affirms all four gospels as authorities)

· Irenaeus provides a list of texts he considered authoritative: all four NT gospels; Acts, the letters of Paul (but Philemon in question), 1 Peter, 1 and 2 John; also called “scripture” the Shepherd of Hermas and the Wisdom of Solomon; all other texts (James, 2 Peter, 3 John, Revelation, Hebrews) were in question; Jude not mentioned

· Irenaeus reflects the views of the Roman church; but not all Christian groups agreed, particularly those outside the Roman Empire (Syria, Ehiopia)

· other writers mention other texts, sometimes favourably

· canon catalogues: lists of authoritative books and “apocrypha”

· Canon Muratori (ca. 400?)

· Codex Claromontanus (ca. 4th century)

· Decretum Gelasianum (ca. late 4th c.)

· shape of canon still in dispute into the fourth century but finalized (to some extent) in 367 with the 39th Festal Letter of Athanasius (bishop of Alexandria)

3. The Influence of the Apocrypha

· many texts continued to be copied and circulated, particularly in monastery libraries outside of Western influence (Greek Orthodoxy, Syria, Ethiopia, Slavic countries, Arabia)

· most popular were texts with biographical information of important Christian figures (e.g., the various Lives of Mary which compile texts of Mary’s birth, Jesus’ childhood, and Mary’s death)

· Apocryphal Acts were edited (the speeches removed) and circulated; the stories were compiled in The Golden Legend (ca. 1260)

· images from the Apocrypha also entered into iconography (church decoration)

· some texts influenced the creation of doctrine and festivals (Jesus’ Descent to Hell, Mary’s Immaculate Conception and Assumption)

· influence on art and literature—e.g., Apocalypse of Peter
4. Recovering the Apocrypha

· in the Enlightenment scholars began to collect manuscripts of apocryphal texts and to create critical editions

· sources: monastery libraries and archeology

· the Nag Hammadi Library: 52 separate texts found in a jar in Egypt in 1945; Christian, Jewish and “Pagan” texts; in Coptic and dated to ca. 4th century

· the Dead Sea Scrolls: repository of Jewish writings discovered between 1947 and 1956

· the Dishna Papers (Egypt): biblical and non-biblical texts (e.g., Gospel of Peter) sold to libraries in the 1950s and 60s

· Oxyrhynchus (Egypt): excavations of garbage dump beginning in the late 19th century; finds included the Egerton Gospel and the Gospel of Thomas
5. The New Testament Apocrypha Today

· at first employed by Protestant scholars to undermine Catholic Church doctrine and tradition

· most scholars today examine these texts as ways of understanding debates among early Christian communities

· resurgence of interest in the texts due to the Jesus Seminar; prominent Seminar member John Dominic Crossan uses several apocryphal gospels for reconstructing the life and teachings of Jesus 

· the Gospel of Thomas:

· two witnesses: a few pages in Greek dating to around 150 CE (early); a full Coptic text dating from the 4th century

· essentially a collection of sayings; no real order though some are in clusters; very little narrative

· much of the text is familiar (log. 31 and 32, 54), some is bizarre (log. 7, 42)

· some scholars believe it is very early (ca. 50 CE) like Q and preserves independent traditions; some see it as later (ca. 180)

· reactions to the Jesus Seminar (Luke Timothy Johnston, Ben Witherington III, Craig Evans)

· Dan Brown, The Da Vinci Code (2003); bases ideas on Michael Baigent, Richard Leigh, and Henry Lincoln’s The Holy Blood and the Holy Grail (1982) 

· the Gospel of Mary:

· three sources: a complete 5th century Coptic manuscript, and two 3rd century Greek fragments

· Mary Magdalene in Christian tradition:

· the woman at the tomb (Mark 16:1-8 par)

· the exorcised benefactor (Luke 8:1-3) and the prostitute (Luke 7:36-38)

· the visionary (John 20:11-18)

· the Gospel of Philip:

· one source: from the Nag Hammadi Library (4th century)

· perhaps originally from Syria in the late second century

· contents: a number of theological statements, some shorter, some longer, on questions of sacraments and of ethics; they stand side-by-side without connecting links, or linked only by association of ideas or by catchwords; quite diverse forms: aphorism, saying, comparison, metaphor, parable, polemic, discourse, etc.

· also contains 17 sayings of Jesus (see final page of this handout)

· reactions to the Da Vinci Code
· the Infancy Gospel of Thomas
· numerous manuscripts in various languages (Greek, Syriac, Latin, Ethiopic, Slavonic, Georgian)
· early second century/late first century; used by later infancy gospels; stories entered art and literature

· Two more texts: the Gospel of Judas and the Gospel of Jesus’ Wife
Sayings of Jesus from the Gospel of Philip
Based on http://jacksonsnyder.com/sss/pages/Gospel%20of%20Philip.htm
(16) The Lord said to the disciples, “[…] from every house. Gather (things) into the father’s house; but do not steal and remove (anything) while in the father’s house.”
(24) He said that day in prayer of thanksgiving, “O you who have joined the perfect light with the holy spirit, join the angels with us, too, as images.”

(30) A disciple asked Jesus to give him something belonging to the world. Jesus told him, “Ask your mother and she will see that you have someone else’s things.”

(47) Jesus went into Levi’s dye works. He took seventy-two different colors and mixed them in a vat. Afterward, the cloth in the vat came out all white. “Even so, the Son of Man has come as one who dyes,” he said.

(48) The Wisdom who is called barren wisdom is the mother [of the] angels. And the companion of the […] Mary Magdalene. The […loved] her more than [all] the disciples, [and he used to kiss her on her […more] often than the rest of the [disciples] […]. They said to him, “
Why do you love Mary [Magdalene] more than any of us?” The Savior answered them, “Why don’t I love you as much as I love her? Who said that I loved her? When a sighted person goes into a dark place with a blind person, they are both blind.  When the light comes, the one who sees perceives it, but the blind man remains in darkness. The truth is that you are blind.”

(57) The Lord said: “Blessed is he who is before he came into being. For he who is, both came into being and shall be.”

(61) “Some say that there is a heavenly man and one even above him. They call the former ‘the lower one’ and the latter, who knows all hidden things, ‘the upper one.’ This type of thinking is wrong. It would be more accurate for them to say, ‘There is the inner and there is the outer. Then there is the one outside the outer.’  For example, the mouthpieces of the Lord called the place of destruction ‘the outer darkness’ because there is no other greater darkness. Likewise, we pray to the ‘outer one,’ (known as the Father, ‘the one who is in secret’), from inside our own secret places. Yet, the Father, being the outer, is among us all at the same time and is the fullness of deity. So the Father is the one who they mean when they say, ‘The man above.’”  

(69) “I came to make all things new, as things above are new, and to make the outside things like the inside. I came to bring these things together in one place.” 

(84) “Some have entered the kingdom of heaven laughing, and have left laughing, as well.”
